1. What is at the root of Korach's rebellion?

2. Why does Korach come with the argument that a garment which is completely Techeles (blue wool) need not have the tzitzis hung on its corners?

3. What is the significance of the fact that Korach's name means baldness?

4. The Gemara (Sanhedrin 109b-110a) compares the role of Korach's wife with the role of Oan ben Peles's wife. Korach's wife instigated the rebellion, whereas Oan's wife prevented him from taking part in it. What is the deeper lesson of the fact that the lesson of a wife's effect is taught in this context?

The Gemara there discusses the two distinct conversations of Korach and his wife, as opposed to Oan and his wife. Oan's wife told him that he did not stand to benefit from taking Korach's side, as whether Korach or Moshe was in charge, Oan would retain the same status. Since Oan had made an oath that he would join Korach and his followers, Oan's wife got him intoxicated, and he went to sleep, unable to respond to the call of those who wished him to join the rebellion. Additionally, Oan's wife said to herself, "All of the congregation are holy." She therefore removed her hair covering and sat in the entrance of the tent. As soon as any man tried to come into the tent's proximity, they would immediately leave so as not to be exposed to her immodesty. This way, she prevented them from waking her husband up, thus sparing his life.

A number of questions can be asked here.

1. What is the significance of the fact that Oan's wife used the very verse "All of the congregation are holy," which was used by Korach to spark the rebellion?

2. What is the significance of the fact that she saved her husband by uncovering her hair?

3. What is the deeper reason why women are enjoined to cover their hair?

4. Why is a woman only required to do so after she is married?

The Gemara speaks of the conversation between Korach and his wife as follows:

Korach's wife began a conversation with her husband, questioning why Moshe had made himself king over the Jewish people, and had made his brother and brother's children Kohanim. She disparaged the fact that the Terumah was to be given to the Kohanim, and that even the Maaser tithe, which was given to the Levi'im (which they were) had to have a portion removed from it to be given to the Kohanim. Furthermore, she disparaged that fact that when the Levi'im were appointed to replace the firstborn of the rest of the tribes of Israel, Moshe had the Levi'im remove all hair from their bodies. She accused Moshe of doing this to lower the esteem of the Levi'im. To this Korach mentioned that Moshe had done the same himself. She responded that the embarrassment for Moshe would not be great, seeing as so many Levi'im had already done so. Her final point was that this commandment to place a string of Techeles on the corners of a garment showed that Techeles was significant. She thus reasoned that it would make more sense to wear a garment that was completely made of the blue Techeles, and not just place it on the corners!

There are many points that can be made about this conversation, and I would like to focus on the ones that follow:

1. What is the significance of the fact that she was so focused on the command of Moshe to remove all the hair of the Levi'im at their appointment?

2. What indeed is the deeper significance of this hair removal?

3. What is the connection between this focus on the removal of hair, in contrast to Oan's wife who also focused on hair - by uncovering it?

4. What exactly was behind her argument about the garment made completely of Techeles?

It behooves us to look carefully at the appointment of the Levi'im to try to understand the significance of the fact that all their hair was removed. As the commentaries (Rashi, Rabbenu Bachai) point out, all of their hair was removed, even hair which is ordinarily forbidden to be removed by a razor, for example, one's sideburns and beard. They explain that the Levi'im were now taking the place of the first born males of the Jewish people, who originally were supposed to perform this service. This was a result of the sin of serving the idolatry of the golden calf. One who serves idolatry is liable for death, and since a Metzora (one who is leprous as a result of speaking negative speech) is considered like one who is dead, and part of the process of his atonement is accomplished by shaving off all his hair, the Levi'im, as well, were enjoined to do the same.

Again, a number of questions can be asked here.

1. What is the significance of the hair's removal in the case of a Metzora?

2. In turn, what is its significance in relation to the Levi'im?

3. Why, indeed, is a man enjoined to refrain from removing his facial hair with a razor?

In the deeper sources, we have a concept of "מבשרי אחזה אלוק" - "From my flesh I can observe Hashem." This means that if we examine the essence of some aspect of ourselves, even from a somewhat superficial level, we can see a reflection of a Higher dimension. If we think deeply about the concept of hair, it will shed a vast amount of light on this entire topic. It could be said that hair is something that is produced by the skin, a byproduct of the body, that actually serves to protect the body in a number of different ways. The hair on the head, as well as other covered areas of the body, serves to maintain the heat of the body, to protect it from cooling at too quick a rate. Additionally, the hair that is around the eyes, as well as the hair in the nose, all serve to protect the body from harmful outside intrusion. Thus, it could be simply stated that hair is an important extension of the body that serves to protect it in numerous ways, maintaining the viability of the body by keeping the heat in, and keeping intrusive forces out.

This idea is hinted to in a statement of our sages in regards to the concept of dipping in a Mikvah (ritual bath). The verse there says that one must completely submerge his flesh in water - "ורחץ את בשרו במים" - "He must wash his flesh in water [of the mikvah]." The word "את" is understood by the Gemara as coming to add something else that must be submerged as well. This is because the word "את" can also mean "with," as in "את האלוקים התהלך נח" - "Noach walked with God." Thus, the Gemara says that not only must the skin be submerged, the hair, which is an extension of the skin must also be submerged. Here we see that the hair of a person is an important extension of the body that serves an important function in relationship to it.

Interestingly, the function of hair that we are speaking about conforms precisely to the female concept as explained in the deeper sources. The male concept, as we have seen, is the idea of expansion and explosive, almost infinite potential. This is represented by the creative power of the male, the sperm, of which the male's body produces by the millions. The female concept, however, serves to limit and define that untold potential, bringing it to actualization. This is clearly seen in the fact that the woman's reproductive system generally produces a single egg, and develops only one of the many life potentials that are provided by the male. Thus, it could be said that the male force is analogous to a deluge of water, with no container, that could easily be wasted and lost. The female force is like a container for that force, serving to protect, maintain and develop that potential.

Additionally, we find that the female force, which is represented by the first woman, Chava (Eve), was originally part of the initial creation of Adam, who was a combination of both male and female. Subsequently, Hashem separated the female aspect of Adam in order to create Chava. This perfectly parallels the concept of hair, which is an extension of the body, that serves to protect and maintain its stability.

If we apply this idea to the Metzora, the removal of his hair begins to become understood. The capacity of speech, as the deeper sources explain, correspond to the female aspect of a person. What a person says serves to crystallize the expansive nature of thought, bringing it down from the male aspect of potential to the female aspect of actualization. Thus, in a certain sense, when a person uses his speech for the wrong purposes - for negative speech - he has blemished his female aspect. Part of the atonement for this is therefore the removal of all his hair, that which represents the female aspect!

When the Jewish people sinned by serving the golden calf, there was also a blemish that they brought about to this same aspect. The Jewish people are referred to as the 'bride of Hashem' - the female aspect of Hashem's revelation. This is because we are to develop the revelation that He has given us through our learning of Torah and performance of mitzvos. (This is true relative to the Jewish people's relationship with Hashem. Relative to the nations of the world, however, the Jewish people are the male aspect, and the nations are the female aspect, as we have seen previously.) The sin of the golden calf is referred to by the sages as a 'bride who was unfaithful while yet under the wedding canopy.' Thus, the atonement for the Jewish people that was being accomplished by the Levi'im also involved a removal of hair, which represents the female aspect.

This could also explain a deeper reason as to why the Torah forbids a man from removing his facial hair with a razor. This hints to the fact that it is imperative for a man to maintain his female aspect, that is, the proper limiting of his potential in order to most effectively produce. The hair must continuously maintain and secure his viability, and can not be removed. This contrasts most interestingly with the removal of the hair of the Levi'im, which on the surface may have seemed to be a removal of the female aspect, but, in fact, served to atone for that mistaken removal.

Now, let us turn to the wife of Korach. She misunderstood the deeper meaning of the removal of the hair of the Levi'im. The lesson of atonement for the sin of the golden calf, which was a misuse of the female aspect of the Jewish people, was lost on her. Instead, she viewed this as a vulgar and negative thing.

This can be seen in an even deeper way from the concept of the tzitzis which she spurned. The Tzitzis themselves represent the male aspect. This is clear from the fact that the numerical value of the word ציצית is six hundred. The concept of six always represents the male concept, as we have seen. Additionally, the Torah states that they must be placed on the four corners of the garment. The word for corner is כנף. The numerical value of this word is one hundred and fifty. When multiplied by four (the four corners), we again get six hundred, the male concept. Furthermore, the string of blue wool (techeles), as our sages say, is to remind us of the sea, which reflects the sky, and in turn the Throne of Hashem's Glory. Water represents the expansive male concept, as does the sky, and ultimately the Throne of Hashem, the Glory of which the Jewish people is meant to reflect. The binding of the tzitzis to the four cornered garment represents the limitation of the male concept by the female concept. This is evident from the fact that the number four represents the four directions of the physical world (North, South, East and West). This is also seen in the fact that Dovid Hamelech's name is mainly composed of the letter דל"ת, which has a numerical value of four. Dovid is the prototype of the concept of malchus, the female aspect. The Jewish people themselves, who are the female aspect of Hashem, are thus hinted to in the four cornered garment of the tzitzis. The tzitzis thus represent our connection to Hashem, and our development of the infinite potential He gives us through our observance of the Torah. This is the deeper meaning of the verse, "וראיתם אותו וזכרתם את כל מצוותי" - "You will see them [the tzitzis], and you will remember all of My commandments." The tzitzis represent this very function of the Jewish people.

When Korach's wife questioned the propriety of placing the tzitzis on the corners of the garment, in essence she was saying that it is not necessary to focus on our relationship with Hashem, the male concept. Rather, since the female concept, that is, the Jewish people, is so infused with Godliness, it can function independently of Hashem! This argument led to a denial of Moshe's credibility as well. Moshe served to bring down the male aspect, that is, the Will of Hashem contained in His Torah, to the female aspect, the Jewish people. By claiming that the Jewish people were inherently infused with holiness without Hashem, she was calling into question Moshe's relevancy as a leader at all! She thus denied the necessity for tzitzis on the garment, as well as the importance of atoning for the sin of the golden calf, both of which were a misuse of the female concept, which is not meant to function on its own, as she perceived,  but only in conjunction with the male concept, as a reflection and perfection of that concept. The result of this mistake was that Korach's wife did not serve in the female capacity of protection, and instead was the cause of his ultimate downfall.

Now we can understand the depth of the wisdom of Oan's wife. She knew that her function was to serve to protect and direct her husband's potential for greatness. In her great wisdom, she realized that his involvement with the rebellion of Korach would gain him nothing, and if anything, might end in his destruction. Thus, she took steps to protect and maintain his viability by preventing him from being pulled into the rebellion. The question is, Why did she do this by uncovering her hair?

In thinking about the obligation for a married woman to cover her hair, we can observe an incredible depth based on the ideas we have stated until now. As we saw, hair represents the female concept, the extension of the male concept that serves to protect and maintain its stability. As long as a woman is unmarried, she has not yet truly realized the potential of her completion and mission. When she marries, she serves to act in her role in her relationship with her husband by helping him to realize his potential, through the limiting power of the female concept. While it is true that a married woman must cover her hair, nevertheless, the truth is that this is really a reflection of the fact that she uncovers her hair for her husband alone. This really means that her job, in consonance with the female concept, is to serve to limit and develop her husband's capacities, and thus her hair, which corresponds to this concept, is reserved for her husband alone. For any other man to see her hair would mean that she has defied the essence of the female concept, contradicting her very nature.

With this in mind, we can begin to understand the actions of Oan's wife. Since she deeply understood her role in her relationship with her husband, she knew that her job was to serve to limit him, and maintain his ability to be an active part of the Jewish people. When our sages tell us that she 'revealed her hair,' causing others to run away, the deeper meaning of this is that she understood that her job was to save her husband, and maintain his viability. This meant that she must do whatever was necessary to prevent him from being drawn after the rebellion that would end in utter destruction. She understood the concept of hair, as it pertained to her role in consonance with the female concept, and she faithfully accepted that role.

It is not a coincidence that the battle cry of Korach was the same as Oan's wife. Korach said that "כל העדה כולם קדשים" - "The whole congregation is holy." The word 'kedoshim' of this verse is missing the letter וי"ו, the male concept, because that was missing from his approach. Oan's wife, however, used the very same words, but with an awareness that her job was to maintain the connection between the male and female concept.

We now have a tremendous depth in understanding why this story began with two wives. There are two approaches to the female concept, the approach of Korach's wife, and the approach of Oan's wife. One was the approach of the female concept being disconnected from the male, and ended in destruction. One was the female concept remaining connected, and ending in viability. The central theme is the theme of the wife, the female concept.

We also understand Korach's name, which means baldness. The fact that his name means bald also represents the fact that he is missing his 'hair,' that connection between the male and female aspect which serves to protect and nurture a healthy relationship. This was the root of his downfall.

